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Warrior spirit is overflowing within the scriptures of Sri Guru Gobind Singh Ji. Within each 
composition the true Guru has praised Bhagauti'/Sri Sahib Ji? and referred to weapons as Pir’. 
In the same way, Satguru Ji’s compositions of Braham Kavach and Bhagauti Astotar, are 
brimful of warrior spirit and abundant in praises of Sri Sahib. In older times the Guru’s Singhs 
used to recite these compositions as a part of their daily prayers, and this is still practiced by 


the Guru’s Khalsa today. 


lam extremely pleased to announce that the respected scholar Baba Gurvinder Singh Ji Nangli 
preacher of the Tarna Dal Sri Baba Bakala Sahib, under the command of the 15th Leader of 
Shri Misal Shahedan Tarna Dal Singh Sahib Jathedar Baba Gajjan Singh Ji is writing such 
translations of Gurbani according to old traditions. A scripture by the name “Bhagauti Astotar” 
is contained within the Dasam Sri Guru Granth Sahib Ji volumes of Shaheed Baba Deep Singh 
Ji and Baba Sukha Singh Ji present at Takht Sri Patna Sahib. 


| praise this great step taken by Giani Ji on my own behalf and on behalf of Takht Sri Patna 
Sahib, and | pray to the lotus feet of Sri Guru Gobind Singh Ji that they bless Giani Ji and 

others with the strength to to take on such great projects and that Giani Gurvinder Singh Ji, 
Giani Mehtaab Singh Ji, Giani Jasbir Singh Ji, Sant Giani Darshan Ji Shastri Benares vale all 


continue to make such great efforts. 


Humble servant 
Ikbal Singh Khalsa 
Jathedaar 

Takht Sri Harmandar 
Patna Sahib 


1 The power of the divine. 
2 Sri Guru Gobind Singh Ji gave this name to the sword, its literal meaning is the master of Maya. 
3 Spiritual mentor. 


a@ Ht efagg at at safe 


Shiromani Tarna Dal Misal Baba Deep Singh Ji Shaheed 
Jathedar Baba Bishan Singh Ji, Jathedar Baba Kirtan Singh Ji, Jathedar Baba Makhan Singh ji 


Present Jathedar Singh Sahib Baba Gajjan Singh Ji 
Head quarters: Baba Bakala Sahib (Amritsar) 


Data: 16.9.2019 


Words of love 


The crown of all martyrs Sri Guru Arjan Dev Sahib one time in his young age shook the bed of 
his maternal Grandfather, Sri Guru Amardas Ji, and Sri Guru Amardas Ji bestowed blessings 
upon Sri Guru Arjan Dev Ji and said that he will be a great Guru and recited the following 
words: 


efast wet at Sfoat Il 


My grandson is a great ship of Gurbani. 


So, in accordance with Sri Guru Amardas Ji’s blessed words, Sri Guru Arjan Dev Ji wrote 


countless shabads. 


Within the path of Sikhi started by Sri Guru Nanak Dev Ji, there are two types. The first is the 
path of steadfast faith and the second is the path of devotion. In the house of the Guru, there 
have been countless Gursikhs who have followed either of these paths. Satguru Ji walked 
upon these paths themselves and set an ideal example for Sikhs to walk upon these paths. 
Just like when Sulhi Pathan waged an invasion on the house of the guru and Satguru ji prayed 


with complete devotion in God’s lotus feet: 


ASd 3 orate|e ary Il 
The lord saved me from Sulhi Khan. 
ASdt A IY Adi 6 Udd ASdt df wt Srrag 141 
Sulhi failed in his plot and died an igominious death. 
(Sri Guru Granth Sahib) 


Sulhi Pathan died on the way and was not even able to reach the house of the Guru. Now 
when it comes to the topic of the steadfast faith path of Sikhi, then the same Satguru Ji gave 
up their own life and became a martyr. Countless Sikhs of the Guru following the ideal 
example set out by Satguru Ji have given their lives and become martyrs, and in the same way 
many Gursikhs with firm devotion have recited the Guru’s divine words and prayed to the lotus 
feet of God and freed themselves of pain and suffering. 


Once Sri Guru Arjan Dev Ji was gracefully seated amongst a congregation of Sikhs. Just like 
the splendour of the moon in the sky amongst the stars, in the same way was Satguru Ji’s 
glory amongst the sikhs. Some Gursikhs pleaded to Satguru Ji “O Satguru Ji, cherisher of the 
poor, revered eternal king! Ever since the old times, those seekers who walked on the path of 
righteousness, recited prayers of protection as well as the praises of their beloved deity. 
Through which, those beings were granted protection. Please bless us with such a teaching 
which contains the praises of the omnipresent Lord and by reading which, we may be 
protected in this world and the next”. 


Accepting the request of the Sikhs, Satguru Ji recited two shabads in Raag Gond. 


aH oH Afa ate fagard Il 


Deal and trade only with the omnipresent, Raam, Raam. 


SH STH DH YTS HU" Il 


Omnipresent Raam, Raam, Raam is the support of the breath of life. 
(Sri Guru Granth Sahib Ji) 


aH eg UTA AT Aa” Il 
The incantation of the omnipresent Raam’s name is the armour of the humble servant. 
3 tHe f5q US ard I 
The demons and miscreants cannot even touch the humble servant. 
(Sri Guru Granth Sahib Ji) 


In the first prayer, Satguru Ji sang the praises of God’s name and in the second prayer Satguru 
ji described God’s name as a type of armour. In the Sikh community, this shabad is commonly 
remembered as the ‘Raam kavach’. Just as iron armour protects one in the battlefield, in the 
same way through recitation of this shabad one is granted inner and outer protection. So, 


amongst the Gursikhs of old, these two shabads were recited with utmost devotion. 


The meaning of ‘Kavach’ is a supplicatory prayer in which a devotee requests their beloved 
deity to always protect them. Just like a coat of armour upon our body protects us, please 
protect us in the same way. Anyone who recites such ‘Kavachs’ their beloved deity grants 
them protection. 


During the time of Sri Guru Gobind Singh Ji, Gursikhs of the time put forward a request to 
Satguru ji, “The Mughals read Islamic incantations in the battlefield which cause the ends of 
our weapons to bend away. Please have mercy upon us and bless us with a Kavach for our 
weapons”. Therefore, Sri Guru Gobind Singh ji recited a scripture by the name ‘Bhagauti 
Brahm Kavach’. From that time, Gursikhs began recitation of that prayer. Through oral 


tradition countless gursikhs within the Dal Panth’ still recite this baani. 


There was a great appeal from the congregation that there should be an oral exegesis of this 
scripture. Being the lead caretaker of Misal Shaheedan Tarna Dal, | consulted one of the great 
scholars of the Sikh community, Giani Gurvinder Singh Ji Nangli, and requested him to start 
performing an oral exegesis of this scipture. With Satguru Ji’s grace, Giani Gurvinder Singh Ji 
began performing an oral exegesis of Brahm Kavach and Bhagauti Astotar. Satguru Ji 
bestowed the service of transcribing all Giani Ji’s exegesis to his student, Bhai Jasvir Singh Ji 
Kohala. 


| thank Giani Mehtab Singh Ji Bhamboi, Sant Darshan Singh Ji Shastri Bhailan Vaale, Sant 
Jasvinder Singh Ji Shastri (Treasurer of the Nirmal Panchaiti Akharha) and all the other 
scholars who blessed us with their cooperation in the production of this book. | pray to 
Satguru Ji that in the times to come, they continue to bless these Singhs with such selfless 


service. 


Servant of the Guru Panth 
Singh Sahib Jathedar Baba Gajjan Singh Ji 
Leader of Sri Misal Shaheedan Tarna Dal, Sri Baba Bakala Sahib 


4 Literally means the ‘Path of the Army’ and is used as a collective name for Nihang Singhs. 
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Foreword 


(Life story of Baba Pala Singh Ji Gauan Vaale) 


The service of performing oral exegesis of Guru Gobind Singh Ji’s holy scriptures Braham 
Kavach and Bhagauti Astotar was gifted to this humble servant by Satguru ji themselves and 
the service of transcribing this exegesis, was bestowed by Satguru Ji upon their loyal servant 
Giani Jasbir Singh Kohala. These scriptures are overflowing with warrior spirit and would be 
read by warriors who had donned martial robes before entering the battlefield. Where | was 
encouraged to perform this exegesis by many Gursikhs, | was particularly motivated by Singh 
Sahib Jathedar Baba Gajjan Singh Ji, Sant Gurdev Singh Ji from Shaheedi Baag, Singh Sahib 
Jathedar Giani Ikbal Singh Ji, the Sri Mahant of the Nirmal Panchaiti Akharha Kankhal Sri 108 
Swami Gian Dev Singh Ji, Giani Thakur Singh Ji Patiala, and Giani Hardeep Singh Ji from 
Hazur Sahib. Alongside this Giani Mehtab Singh Bhamboi, Sant Darshan Singh Shastri (Main 
caretaker of Gurdwara Kileana Sahib Bhail), Sant Jasvinder Singh Ji (Treasurer of the Nirmal 
Akharha Kankhal), Giani Tarlochan Singh Ji Mahant (Head Granthi of Tarna Dal Sri Baba 


Bakala Sahib), and Giani Gurjant Singh Patiala all blessed me with their cooperation. 


Baba Deep Singh Ji used to recite these prayers as part of his daily prayers and through oral 
tradition after Baba Ji, the leaders of Misal Shaheedan Tarna Dal all recited these prayers as 
part of their daily prayers: 


Singh Sahib Jathedar Baba Deep Singh Ji Shaheed 
Singh Sahib Jathedar Baba Naudh Singh Ji Shaheed (Deputy Jathedar) 
Singh Sahib Jathedar Baba Gurbaksh Singh Ji Shaheed 
Singh Sahib Jathedar Baba Sudha Singh Ji Shaheed 
Singh Sahib Jathedar Baba Karam Singh Ji Shaheed 
Singh Sahib Jathedar Baba Natha Singh Ji Shaheed 
Singh Sahib Jathedar Baba Ram Singh Ji Bedi Shaheed 


Singh Sahib Jathedar Baba Jassa Singh Ji Shaheed 
Singh Sahib Jathedar Baba Nand Singh Ji 
Singh Sahib Jathedar Baba Raam Singh Ji 
Singh Sahib Jathedar Baba Gurmukh Singh Ji (Baba Bakale Vale) 
Singh Sahib Jathedar Baba Sadhu Singh Ji (Baba Bakale Vale) 
Singh Sahib Jathedar Baba Bishan Singh Ji (Baba Bakale Vale) 
Singh Sahib Jatehdar Baba Kirtan Singh Ji (Baba Bakale Vale) 
Singh Sahib Jathedar Baba Makhan Singh Ji (Baba Bakale Vale) 


The current 15" Jathedar Baba Gajjan Singh Ji also recites these scriptures as part of his daily 
prayers. | dedicate this book to the 550" Gurpurab of Sri Guru Nanak Dev Ji and to the 
unattached renunciate Baba Pala Singh Ji, who was a caretaker and protecter of cows, 
buffalos, dogs, and fishes. Whilst there were about 8000 cows in Baba Ji’s herd, there were 


also 1500 goats, 1000 female buffalos, dogs, male buffalos, and camels. 


Baba ji always looked upon all as equal and he would save cows from butchers and look after 
them. Baba Makhan Singh Ji (14" leader of Sri Misal Shaheedan Tarna Dal) used to say that 
Baba Pala Singh Ji had meditated throughout the three ages (Satjug, Treta, Duapur) and now 
in the fourth age of Kaljug he was performing the wonderful service of looking after cows, 
buffalos, and dogs. 


What is the importance of cows in the House of the Guru? 


Before the birth of Guru Nanak Dev Ji, there was Islamic rule over India. The ruling Muslims 
would oppose every tradition of the Hindus and would also mercilessly slaughter the Hindus’ 


revered cow. 


Us HIS Yas WUTa Il AHS Ha Hfsdte stars Il 


The Islamic faith spread greatly. Engrossed in foolishness people did not use their intellect or 


follow religious teachings. 


a ads & Jats arst las a aets ats garst Il 


The kings enjoyed killing the poor and the cows. These are the crooked paths that people 


followed in Kaljug. 


(Sri Nanak Prakash Purabardh: 3rd Adhyae) 


The earth in great agony after witnessing these sinful actions, understanding the cow to be 


very meek, assumed the form of a cow and called out to Akaal Purakh (Immortal Being). 


ag gu ufa fad ua atet I 


Assuming the form of a cow, the Earth made a plea. 


Acknowledging the plea of the earth and for the protection of all beings, Guru Nanak Dev Ji 
came to the world. Alongside this, Satguru Ji specifically made it clear to everyone that they 
would always take the side of the cow, the poor, and the oppressed and that there is no room 


for oppressors or tyrants in the house of the Guru. 


When the time for Satguru Ji to leave their human form was near Satguru Ji set up camp at 
Kartarpur Sahib. During that time Satguru Ji raised cows and buffalos and farmed with their 
own hands. It was at Kartarpur Sahib that Satguru Ji gave the command to earn an honest 
living and to share what you have earned. 


During the times of Guru Angad Dev Ji, Guru Amardas Ji, and Guru Ramdas Ji the 
congregration continued to look after cows and buffalos. However, during the time of Sri Guru 
Arjun Dev Ji there was such a large increase in number of cows that had been saved from 
butchers, that all cows and buffalos were gathered, and the ‘Guru Ki Bir’ was formed. The 
main sevadaar from the sangat of the ‘Guru Ki Bir’ was Baba Budha Sahib Ji. A ‘bir’ is a 
pasture where cows and buffalo’s graze. As time went on, this pasture became known as 
‘Babe Budhe di Bir’ or ‘the pasture of Baba Budha Ji’. Baba Budha Ji spend most of their final 


days in this pasture in the service of the cows and buffalos. 


During the time of Sri Guru Hargobind Sahib Ji, there was a sikh by the name of Baba Jassa 
Mehsampur who under the command of Satguru Ji made a charitable shelter for old uncared 
for cows. During his final days he got into a skirmish with some butchers, and although his 
head was cut-off he continued to fight and eventually attained martyrdom. Even today his 


memorial is present at Cheleana Sahib. 


Up until the seventh, eighth and ninth Gurus, the tradition of protecting cows continued in the 
same way. Some historians note that Sri Guru Tegh Bahadar Sahib Ji gave one of his Sikhs, 
Bhai Meha Ji, a battle drum, an ox and some cows and ordered him to roam the world and 
preach the principles of Sikhi. 


Sri Guru Gobind Singh Ji firmly stood up against the tyranny of [cow slaughter done by] the 
Mughals. In their scripture named ‘Uggardanti’ Satguru Ji makes this same plea to the divine 
power Bhagauti. 


dt tg fap SaaS aia wu i 
Give me this command, may | destroy the Mughals, 
agunfs a ey afar fae free 19 ll 


and obliterate the sin of slaughtering cows from the earth. 


Where Guru Gobind Singh Ji fought many wars to ensure the eradication of the sin of cow 
slaughter, Guru Ji also made a charitable shelter for old uncared for cows and directed some 
Sikhs to perform the the service of protecting the cows. 


One such Sikh who served these cows named Baba Madan Singh Ji is mentioned in history. 
Gangu’s brother Pamma Parohit (who was the minister of the Hill Kings) once came to stay 
with Guru Gobind Singh Ji. With deceitfulness in his heart, he tried in many ways to establish 
a peace treaty between the Hill Kings and Satguru Ji so that the Hill Kings could learn the 
inner secrets of the Guru’s house and use them to cause harm to the Guru’s house. Whilst he 
was trying again and again, the time of the Ravalsar festival arrived. The Hill Kings were going 
to be there, and Pamma managed to persuade the Gursikhs and Mata Gujri Ji to come the 
festival too. Baba Madan Singh Ji was aware of the deceit in Pamma’s heart. Knowing his 


deceit, Baba Madan Singh Ji stated in a loud voice: 


Ada A Sd Il AI at at Adar" Il 


You will reap what you sow! What harm can you cause to the Guru? 


Aza 3 OTA Adal Il PAHS Set Heda Il 


The affairs of the Guru’s servants will all be resolved, all the evil minded will be destroyed. 


When Madan Singh Ji said this in the presence of Satguru Ji, Pamma understood what Madan 
Singh Ji meant and wanted to conceal the deceit in his heart from everyone, so infront of 
everyone he responded to Madan Singh and said “What useless words are you speaking? You 
are disrupting Satguru Ji’s pilgrimage by casting bad omens”. All those behind Pamma spoke 
the same as him, so Madan Singh Ji smiled and fell silent. 


When Madan Singh fell silent, Guru Gobind Singh Ji promptly stated that Baba Madan Singh 
spoke the truth, because firstly for twelve months Madan Singh served that horse which Guru 
Teghbahadur Ji used to ride: 


afa Afsaa ata Afsfs Hae Il Rea Ta at AS WS II 


Then Satguru Ji spoke so that all could hear. The caretaker of the horses spoke the truth. 


fAH OMA Ud BES Paes! |] PTCA HA Ad fs AST Il 


That horse upon which Guru Teghbahadur rode. Madan Singh served that horse for twelve 


months. 


Secondly, he is a caretaker of the cows of the Guru, he is an enlightened being, and he is 
aware of the past, present and future. Those who serve the cows or horses [of the Guru] 


become aware of all three times: 


A fenan df afa Ga a 1 Aefa 3S sda Asad S Il 


That person who who within their heart renounce desires. And lovingly serves the horses of 
the Guru. 


sa Tg at Ae Ug il AAaSt a ata d Be Awl 


Or serve the cows of the Guru. That person gains divine powers. 


33 sfeuus ag fasts 11 f3H 2 foe Of auars II 


The incidents of the past and future. Become manifest within that peron’s heart. 


Afs fos ate Bs feo fae 1 HEA Aa Skwn Ze 22 


He knows everything within his heart. Then Guru Gobind Singh Ji spoke to the disciple. 


Then Satguru Ji said to Baba Madan Singh Ji that you possess many powers but keep these 


under control for now. 


ado Dd a ll 
Words of Guru Ji 


wa Ae afd i deat A Ag Il Tg at we Il 


Serve the horse. Bear [your powers] with patience. This is the house of the Guru 


aa Arg Afsad tl frat fest st ag Il PU at AH A II 


The true Satguru is the guardian. O Sikh do not worry. Now know that the time of silence is 
best. 
(Sri Gurpartap Suraj Granth: Rut 5, Adhyae 4) 


After the time of Guru Gobind Singh Ji, the Khalsa fought many battles to eradicate the sin of 
cow slaughter and the whole community whole heartedly participated in this campaign. Baba 
Deep Singh Ji Shaheed, the first leader of Sri Misal Shaheedan Tarna Dal also took part in this 
campaign and fought many battles. The third successor of Baba Deep Singh Ji, Baba Sudha 
Singh Ji Shaheed, also attained martyrdom fighting for the same purpose in his village Dukoha 


while battling against butchers. 


The seventh leader of Misal Shaheedan Tarna Dal, Baba Jassa Singh Ji, also attained 
martyrdom in his village Sarhali Sahib whilst battling against butchers for the protection of 
cows. After the time of the Mughals, when the British started mercilessly slaughtering cows, 
then Baba Ram Singh Ji (the ninth leader of Misal Shaheedan Tarna Dal) firmly opposed this 
and established a charitable shelter for cows in village of Sarhali. After Baba Ram Singh Ji, 
Baba Gurmukh Singh Ji (from Baba Bakala Sahib Sahib) continued the service of this 
charitable shelter. 

When Baba Gurmukh Singh Ji left for the heavenly abode, the 11" leader of Sri Misal 
Shaheedan Tarna Dal, Jathedar Baba Sadhu Singh Ji (an esteemed scholar) ensured this 
service remained ongoing. After Baba Sadhu Singh Ji left his body at Sri Anandpur Sahib, the 
12" leader of Sri Misal Shaheedan Tarna Dal, Baba Bishan Singh Ji transported all the cows to 
Sri Baba Bakala Sahib and proceeded with this charitable service there. During the time of 
Baba Bishan Singh Ji, countless volunteers took care of the cows. One volunteer that 
particularly stood out was Baba Pala Singh Ji 


Life story of Baba Pala Singh Ji Gauan Vaale 


Baba Pala Singh Ji was born in 1963 CE in the village of Lohgarh (sub-division Baba Bakala 
Sahib). Baba Ji’s father’s name was Gurbakhsh Singh and his mother’s name was Niranjan 
Kaur. From childhood, Baba Ji possessed a very saintly nature. At a young age, Baba Ji started 
going to Sri Baba Bakala Sahib with Baba Ram Singh Ji (Niranjanpur Vale) to do perform 
selfless service every week. In those days, Baba Bishan Singh Ji was leading the seva of 


Gurdwarra Bhora Sahib and the Guru’s sacred pools. For this reason, turn by turn the 


congregation went to Baba Bakala Sahib to perform selfless service. Baba Raam Singh Ji 


(Niranjanpur Vaale) went every Sunday to perform sefless service. 


Gradually, Baba Pala Singh Ji became so fond of doing sefless service that he started regularly 
going with the congregation from Lohgarh. Baba Ji’s thirst for sefless service grew so much 
that he started going to perform sefless service every other day. Baba Ji remained at Shaheedi 
Bagh (Anandpur Sahib) for 5 to 6 months, and eventually came to Baba Bakala Sahib and 
permanently stayed to perform sefless service there. Baba Bishan Singh Ji was very impressed 
by Baba Pala Singh Ji’s sefless service, so he decided to give Baba Pala Singh Ji the duty of 
taking care of the cows. Baba Pala Singh Ji started looking after the cows. Baba Ji grazed the 


cows during the day and picked up their dung at night. 


One day when Baba Pala Singh Ji was just 17 years old, Baba Bishan Singh Ji was so pleased 
with Baba Pala Singh Ji’s sefless service that he called him to his presence and blessed him 
with a spear and the robes of the timeless being worn by Nihang Singhs and he also said 
‘From today, don’t entangle yourself with attachment to your household, surrender your mind 
and perform selfless service day and night. You will forever be in ever rising spirits, no one will 
be able to cast an evil eye on you, you will be a saint with great glory’. To which Baba Pala 
Singh Ji responded, ‘Serving the cows is not something | can do alone’. Baba Bishan Singh Ji 
then said, ‘Don’t worry, the army of the Immortal Being will come to perform selfless service 


themselves’. 


In this way Baba Bishan Singh Ji exalted Baba Pala Singh Ji by blessing him with this duty. 
From the day Baba Ji was blessed with this duty, he became even more prepared and 
motivated. Where Baba Pala Singh Ji served cows, he also served buffalos, goats and other 
animals. This is because he recognised the same light of God in all living beings, so he served 


everyone as if he was serving God. 


Baba Pala Singh Ji had utmost faith and devotion towards Baba Bishan Singh Ji. From the day 
Baba Bishan Singh Ji told him that ‘You are not to go anywhere away from serving the cows’, 
Baba Ji instilled this within himself and kept this sefless service going until the very end. He 
never slept a night away from the herd of the cows. He even tied a small knot in his robes as 


well as his turban to ensure that he never forgot Baba Bishan Singh Ji’s words. 


Baba Pala Singh Ji’s way of performing sefless service was unique. Baba Ji served all types of 
poor, hungry and helpless beings. Baba Ji gave sweets to dogs, sugar to ants, poppy seeds, 
raisins and almonds to fishes. Baba Ji was such a great renunciate, he had no attachment with 
money or the luxuries of life. Sometimes out of complete joy, he would even offer riches to 


rivers. 


Baba Pala Singh Ji was such a great devotional servant, but humility was still deeply 
enshrined within him. When Baba Ji was serving the cows, a journalist questioned Baba Ji 
‘Since when have you been serving these cows?’, Baba Ji smiled and said ‘What service do | 


do of these cows? These cows are serving me, | eat from whatever these cows give me’. 


Baba Ji even used to say that some people believe their cows and buffaloes to be garbage and 
so donate them to me, but Satguru Ji makes these animals into gold and blesses these 


animals with performing service. 


Baba Ji was a holy man who lived an exteremly simple life. He only kept one robe, kachehra 
(underwear) and turban and he washed his hair daily. He meditated upon God’s name during 
the ambrosial hours of every morning, then prepared Shaheedi degh (the elixir of the martyrs). 
During the day he would graze the cows, and this was his daily routine. Baba Ji would rest on 


empty sacks and use empty sacks as a blanket. Just as Gurbani says: 


Hf det dfe fare 1 ste de dfs faster I 


Those who are wise yet remain simple, possess power but remain powerless. 


wWMede mTy gare || AWA Sag ASS 192tl 


Even when they have nothing, they still share, that person is known to be a devotee. 


Baba Ji’s life was just like this, even though he had everything, he remained meek and 
humble. The whole world prostrated before him, but he always bowed in front of the whole 
world. Baba Ji was such a great renuciate, where he had renounced all money, fashionable 
clothing and other luxuries, he had also renounced the attachment to his body understanding 
it to be dead. 


One time, Baba Ji’s legs became infected with insects. One day an insect came out of his leg 
and Baba ji pushed the insect towards the inside of his leg and said, ‘Your place is inside the 


leg, not outside’. 


One time, the police captured Baba Ji and relentlessly tortured him. In response Baba Ji 
laughed and said, ‘What difference does it make if this body is being beaten now, there was 
also a time when people bowed their heads before this body. In this way, Baba Ji had 


completely renounced attachment to the body. 


The words which Baba Ji uttered were like an arrow shot from a bow, they always proved to 
be true. Just through the words Baba Ji uttered, he removed many peoples’ illnesses and filled 
so many households with wealth and goods. Any fields that Baba Ji would travel through with 
his herd of cows yielded double the harvest of crops. Poet Kiranbir Singh from New Zealand 
(student of Bhai Nand Laal Ji Gurmat Vidyala Sri Sarbloh Bunga Nangli) wrote these beautiful 


words about Baba Ji: 


3dt ta ATY HS, Jets dalle us wd Us aufs fA vars SSS 7 | 


| broke a twig off a branch, but it did not turn green again, but the crops in the fields through 
which he grazed his cows doubled. 


WS Sd ure Hg Ad Sd WS ufg, Sid ure gat HIE Stas VSS TT | 


If a thorn pieces my feet, | cannot tolerate the pain, but the spritiual king Baba Pala Singh Ji 
walked barefoot whilst carrying people across the world ocean. 


AAAS ds Sal, ys Dafrys al, 5d WHed Hf Ud AH IST | 


| am not able to serve the great Sikhs of the Guru, but Baba Pala Singh Ji equally loved and 


served humans and animals 


ae urs fity HG, dd At a HS ad, da A feHret wrfe, ore gyAS J III 


\ 4 


Know Baba Pala Singh Ji to be a son of the Guru, those who came with humility to Baba Pala 


Singh Ji were blessed. 


Baba Pala Singh Ji did seva under the command of Sachkhand Vasi Baba Bishan Singh Ji, 
Baba Kirtan Singh, and Baba Makhan Singh Ji. In his life, Baba ji displayed the highest stage 
of performing seva and explained whole heartedly the divine words of Sri Guru Arjan Dev Ji: 


ded & fafa Asa A dd Il Da at orfapat He ufa Ad I 


That selfless servant who lives in the house of the Guru, obeys the Guru’s command with all 


their mind 


MTU AG afd Te 3 ASS Il dla dia oH fae Ae fire I 
They do not highlight themself in any way, and meditate constantly on the Lord’s name within 
their heart 
HO 8d Afsadd a uA i fSH Aea a aan ITA Il 


That servant who has sold their mind to the True Guru, all their affairs are resolved. 


Aa ads df fagant 1 fsA ae ds uaufs AMF II 
They perform selfless service without any thought of reward and attain the Master 
nual four fr mitfu adfe Il Soa A Aeg dd at Hf3 SE 2M 
Only upon whom the Lord bestows grace, O [Guru] Nanak! That selfless servant lives the 


Guru’s teachings. 


In this way performing many great feats and whilst performing selfless service under the 
command of 15" leader of Sri Misal Shaheedan Tarna Dal Jathedar Baba Gajjan Singh Ji, Baba 
Pala Singh Ji left for his heavenly abode on 11" September 2018. When Baba Pala Singh Ji 
was about to leave for his heavenly abode, in his final moments he remembered Baba Tarsem 
Singh Ji Bharath, and so Baba Gajjan Singh Ji blessed Baba Bharath Ji with the duty of looking 
after the cows. 


This book written by Giani Jasbir Singh Ji is dedicated to Baba Pala Singh Ji from this humble 
servant. | am very thankful to Baba Gajjan Singh Ji, Sant Gurdev Singh Ji, Singh Sahib Jathedar 
Giani Ikbal Singh Ji, Giani Hardeep Singh Ji (Hazoor Sahib) and others, through their blessings 
this work was completed. 


SS SST NT eT 
| 7 - , “ 
Ts wt aber os 

i ei ae 


are Giani Gurvinder Singh Nansli 
5 ay) Preacher Sri Misal Shaheedan Tarna Dal 
= Sri Baba Bakala Sahib 


From the Writer 


The exegesis in hand was done by the Sikh Panth’s great scholar Baba Gurwinder Singh 


Nangli with the blessings of Guru Gobind Singh Ji. Even though many people asked Baba 


Gurwinder Singh Ji to perform this exegesis, Misal Shaheedan Tarna Dal’s 15th Jathedar Baba 
Gajjan Singh Ji, Takhat Sri Harimandir Ji Patna Sahib’s Jathedar Singh Sahib Giani Iqbal Singh 
Ji, Sant Gurdev Singh Ji Gurdwara Shaheedi Baag Vale and Giani Thakur Singh Ji Patiale Wale 
made special requests and also lent their support from time to time for completion of this 


project. With all this support the exegesis was recorded and transcribed. 


Giani Gurwinder Singh Ji was born in the town of Nangli on 8 Chet 1990 CE. His father’s name 
is Sardar Kashmir Singh his mother’s name is Mata Narinder Kaur. From childhood Giani Ji 
would be engrossed in remembrance of God and had a keen interest in understanding the 
spiritual wisdom of Gurmat (the Gurus’ teachings). Before Giani Ji’s birth his maternal 
grandfather Jathedar Baba Joginder Singh Ji was a Nihang Singh and he got the 12" 
commander of the Misal Shaheedan Tarna Dal Jathedar Baba Bishan Singh ji to perform an 


ardas (prayer of supplication), which resulted in Giani Ji’s birth. 


Giani Gurwinder Singh Ji began learning the spiritual wisdom of Gurmat in his hometown from 
a Gursikh called Baba Amar singh ji and then from the great teachers and saints of the 
Damdami Taksal Jatha Bhindran Mehta. Whilst staying in the Jatha Giani Ji learnt the 
pronunciation and intepretation of Sri Guru Granth Sahib Ji, Sri Dasam Granth Sahib Ji and 
Bhai Gurdas Ji’s Vaars and Kabit Swaiye. In the Jatha he also studied Sri Guru Nanak Parkash, 
Suraj Parkash, Sri Guru Panth Parkash, Adhyatam Parkash, Vichar Mala, Saruktavali, 
Bhavrasamrit, Chankaya Rajneeti, etc. At Hazuri Taksal Sachkhand Sri Hazur Sahib Baba Ji 
learnt pronunciation and intepretation of Zafarnama again and the pronunciation and 
intepretation of Sri Sarbloh Parkash Granth from Giani Hardeep Singh Ji. From Nirmala 
scholars Sant Teja Singh Khude Vale, Acharya Pushpraj Ji, and Swami Nirmal Chetan Ji Giani 
Ji studied Adhyatam Parkash, Vairaag Shatak, Prabodh Chandar Natak, Vichar Chandrodaya, 
Vichar Sagar, etc. and attained some working knowledge of Sanskrit. 


From Maulvi Ateek Ahmed Sahib Ji Giani Ji studied Persian grammar, the meanings of Bhai 
Nand Lal Ji’s scriptures, Fatehnama, Zafarnama, and Persian and Arabic words that appear in 
Sri Sarbloh Parkash Granth. 


In this way Giani Ji gained the highest wisdom from various saintly souls. Giani ji has become 
a great preacher of Gursikhi and teaches the spiritual wisdom of Gurmat to students who wish 


to learn. 


When Bhai Nand Lal Ji came to Sri Guru Gobind Singh Ji, Guru Ji changed the name of Bhai 
Nand Lal Ji’s work Bandginama to Zindginama and gave Bhai Sahib Ji the command to teach 
the Zindiginama to the Sikhs. Receiving blessings from Guru Ji Bhai Sahib started teaching the 
Sikhs Persian as well. After Bhai Sahib these teachings were passed down by few individuals 
in a continuous lineage. Zinginama’s translator Sant Khalsa Saroop Singh mentions that Bhai 
Nand Lal Ji started a Samparda (tradition of learning and teaching). 

1. Bhai Mani Singh Ji 
2. Bhai Divan Singh Ji 
3. Bhai Gurdial Singh Ji 
4. Giani Gurbaksh Singh Ji 
5. Bhai Amar Singh Ji 
6. Bhai Ram Singh Ji 
7. Bhai Hajura Singh Ji 
8. Giani Bakshish Singh Ji 
9. Sant Khalsa Giani Saroop Singh Ji 


After Giani Saroop Singh Ji Baba Daya Singh Nihang Singh and Baba Kartar Singh Ji Mota 
Akhar took up the task of teaching these scriptures. Today, with the guidance and blessings of 
Singh Sahib Jathedar Baba Gajjan Singh Ji Giani Gurwinder Singh Ji continues this tradition on 
and teaches students at Samadhan Baba Naudh SIngh Ji Gurmat Vidyala, Miri-Piri Academy, 
and Bhai Nand Lal Ji Gurmat Vidyala Sri Sarbloh Bunga Nangli. Alongside Bhai Nand Lal Ji’s 
sciptures Giani Ji teaches the pronunciation and intepretation of Aad Sri Guru Granth Sahib Ji, 
Sri Dasam Granth Sahib Ji and Sri Sarboh Parkash and many other granths concerning history, 
vedant, poetry, and grammar. | have had the opportunity to learn the pronunciation and 
interpretation of Sri Dasam Granth Sahib Ji and Sri Sarbloh Parkash Granth from Giani Ji. 


There are many authentic hand-written manuscripts of Sri Dasam Granth Sahib Ji that contain 
extra scriptures that are not found in printed editions available now. Braham Kavach is found 
amongst these extra scriptures and Giani Thakur Singh Ji Patiale Wale did a lot to spread 
awareness of this scripture and encourage people to read it. Through this the members of the 


congregation have received great benefits from reading this scripture. 


With the blessings of Takhat Sri Harimandir Ji Patna Sahib’s Jathedar Singh Sahib Giani Iqbal 
Singh Ji, Missal Shahedan Tarna Dal’s 15th Jathedar Baba Gajjan Singh Ji, Giani Thakur Singh 


Ji Patiale Wale, and the whole Khalsa congreation, Giani Gurwinder Singh Nangli carried out 


the service of performing an oral exegesis of Braham Kavach and warrior spirit filled scripture 
Bhagauti Astotar and Giani Ji gave me the opportunity of transcribing this. | am very thankful 
to Satguru Sri Guru Gobind Singh Ji and their beloved Giani Gurwinder Singh Nangli. 


| expressed my gratitude to these singhs who have given me support time and time again: 
Giani Hardeep Singh Ji Sabka Head Granthi Takhat Sachkhand Sri Hazur Sahib, Giani Mehtab 
Singh Ji Bhamboi, Sant Darshan Singh Ji Shastri Bhailan Wale, Sant Jaswinder Singh Ji Shastri 
(Treasurer of the Nirmala Panchyati Akhara), Giani Trilochan Singh Ji Mahant, Giani Gurjant 
Singh Ji Patiala (researcher of old hand-written manuscripts) Giani Sukhjinder Singh Ji Guru 
Nanak Dal Marian Wale, Giani Jobanpreet Singh Dhardion, Giani Jagjit Singh Judge Khadur 
Sahib, Giani Roor Singh Aulakh, Giani Birbal Singh Shaheedi Baag, Giani Balbir Singh Vairaagi 
Rara Sahib Wale, Giani Mukhtaar Singh Damdami Taksal, Bhai Prabhjot Singh Damdami 
Taksal, Baba Sema Singh Ji Gatkei, Bhai Sher Singh Chabba, etc. 


Servant of the Guru Panth 

Jasveer Singh 

Student of Bhai Nand Lal Ji Gurmat Vidyala 
Village Kohala, Jalandhar 


a Afsdd YATE I 


In Panth Parkash Giani Gian Singh Ji has written the story of Braham Kavach, which | will 


narrate here. 


In recent times two versions of Giani Gian Singh Ji’s Panth Parkash have been published. The 
first version was edited by Giani Kirpal Singh Ji and the story is written a little differently in 
this version. The second was published by Bhasha Vibhag; and the aforementioned story is 
written on page 234 of this version. In 1823, a version of Panth Parkash was published in 
Lahore, which is currently present at Gurdwara Shaheedi Baag Sri Anandpur Sahib. The story 
in this version is identical to the Bhasha Vibhag version. Within this version of the story Giani 
Gian Singh writes that this chapter features a discussion aimed at removing any doubts which 
could have arisen in the minds of Sikhs or Captain Murray who are listening to stories of the 
Panth. Captain Murray who is a resident of Ludhiana has requested Bhai Ratan Singh Ji 
Bhangu to tell him the stories of the Khalsa Panth, so Bhai Sahib accept this request. The 
doubts Captain Murray had concerning the story he heard about the creation of the Khalsa, 
that is the story which Giani Gian Singh is narrating in this chapter of Panth Parkash. In the 


Giani Kirpal Singh Ji version this story starts in this manner. 


bso) 


fu on sfa 3 sa Ua goa Afsarg A oa 


When Guru Ji created the Khalsa he attached Singh to the names of all the Sikhs. 


ufo drat yga Afa He a1 YAS AG Hot fea ais Sail 


After listening to this story and deliberating upon it; Captain Murray asked Bhai Rattan Singh 
Ji Bhangu the following questions 


fore dg a ta wars | wavs Gusts WN aaa fans | 


Captain Murray asked Bhai Rattan Singh Bhangu, that in Akal Ustat Guru Gobind Singh Ji has 
stated that for Sikhs the One Akaal (timeless-being) is the Isht°. 


afta Als tea ag fagns! aaa dd W as fans 121 
Guru Ji has prohibited the worshipping of all demi-gods and goddesses, and Guru Sahib ji has 
stated in their Zafarnama to Aurangzeb that the Hill Kings worship idols and | am the breaker 


of idols. 


fa & 3 UdHS? HS Ys fAaAS ICU II 


They are idol worshippers, and | am an idol breaker. 


(Zafarnama) 


fed fours at uA Carat! gus fy Afs ATA HETaT 
So then why has Guru Sahib told Sikhs to worship the Kirpan (sword) and to keep it placed 
within their hair. 

us U3 a fy uAes | YS YAS Ut B ATES 13 Il 
Also, the Singhs worship the Double Edge Sword is this not idol worship? These questions 
were posed by Captain Murray to Bhai Rattan Singh Bhangu, and Bhai Sahib gave responses 


to these questions which are outlined by Giani Gian Singh in Panth Parkash 


Note- In the Bhasha Vibhag version of Panth Parkash, the story begins here. 


edd | 
yne G30 dfddi, feA waste A dal fas 3 Ud Yes, Ue usr ag 141 


Giani Gian Singh Ji writes: 


1. Know that in this chapter there will be questions and answers. 


5 ‘Worthy of worship according to one’s religion’ (Nabha 2006a, 293). 


2. From which the Guru Khalsa Panth will gain faith in their mind about the spiritual 


discipline of carrying a kirpan. 


Ug dios sts A, eAH dg faural fene feena fitus a, nig te Ufa 12 | 
1. Firstly, Guru Gobind Singh Ji specified the Sikh code of conduct related to the Kirpan, 
that whichever Sikh takes initiation of the double-edged sword must wear a Kirpan. 

2. In this way Guru Ji told the Khalsa that the kirpan is worthy of worship, and the Kirpan 


is the destroyer of demons. 


md fon wat HW dg, fed zafa ata! Ae Add Agel wd Turd uta 131 
1. And within the Shastar Naam Mala Guru Ji also stated the following. 

As (straight sword), Kirpan (sword), Khanda (double-edged sword), Kharag (broad 

sword), Tupak (Musket), Tabar (axe), and Teer (arrows). Saif (Arab sword), Sirohi 


sword, and spear, they are my masters. 


7 mfr faurs YS Usa Jus Sad mM_ Sta Ae Addl Agel Ud THT 
13 I 


As (straight sword), Kirpan (sword), Khanda (double-edged sword), Kharag (broad 
sword), Tupak (Musket), Tabar (axe), and Teer (arrows). Saif (Arab sword), Sirohi 
sword, and spear, they are my masters. 
(Shastar Naam Mala) 
2. Meaning that the Kirpan is our Guru 


names Gxsts mg Ay a, fea d fer] wars | Tg gu ge a, eala ust ferris | 
1. In Akal Ustat and Jaap Sahib Akal Purakh (the timeless being) is worthy of worship. 
2. So then why has Guru Gobind Singh Ji said that Sri Guru Granth Sahib Ji is worth of 


worship? 


fore una Gun feg ead Td Sta feaat Gs 2 a wig BS uses 1y | 


1. Why has Guru Ji said that there are three deities worthy of worship for the Khalsa? 
2. Captain Murray asked Bhai Ratan Singh Bhangu to give an answer to these questions 


and then continue the narration of the story. 


dibat Se 
ma SJ G30 eg fund, Arg Hae Te aTHES | 
J fen 8a wars ad a, AG fue feete! 
1. Now Bhai Ratan Singh Bhangu gives the answer, O beloved Captain Murray, listen to 
these answers which are from the eternally true words of Gurbani (words of the Guru). 
2. The one Akal Purakh (timeless being) is the Khalsa’s deity that is worthy of worship 
and this is what the Guru has firmly implanted into the minds of the Sikhs through 


Gurbani (words of the Guru). 


3A Va YSU MATS a, Sd CS Mid A SH! 
efa us 3 fre 3S a, US SS AUS ARIE! 
1. That Sikh of the Guru who leaves the One Akal Purakh (timeless being) and worships 
any other demi-god or demi-goddesses. 


2. That is like neglecting the firm root and instead worshipping the leaves and branches. 


ofa HS fysH AS, dg fora fene Sutal 
fan 03 ad 2 fry, aus FA A foaarfae | 


1. Now listen to how the Gurus have said the sword is also worthy of worship 


2. Hence why Sikhs always keep a sword within their hair. 


Note- In olden times all Gursikhs would carry a large sword in their baldric and keep a short 
sword in their hair. The custom of keeping a sword within the hair has been going on since the 
time of the Gurus. We can still see proof of this at the Takhats (thrones of Sikh authority). At 
Takhat Sri Harimandir Ji Patna Sahib and Takhat Sri Hazur Sahib, the small swords Guru 


Gobind Singh Ji used to keep in his hair are still present. 


Now Bhai Ratan Singh Bhangu explains why Sikhs believe the sword to also be worthy of 
worship. The story of regarding the sword as worthy of worship and worshipping it has been 
going on since the early ages. Giani Gian Singh has written this whole story exactly how Bhai 


Ratan Singh Bhangu has narrated it. 


In Prachin Panth Prakash Bhai Ratan Singh Ji Bhangu has briefly written about how the sword 


is worthy of worship and Giani Gian Singh Ji expands on this concept in his Panth Parkash. 


Fa 3G Aas HW Hg aun, es nfs ewes DI 


8a Gy Ad & 2st U6, fla ale fara d 191 


1. When the very powerful demon Maroo was born in this world 


2. Brahma Ji saw that the demon Maroo gave the world a lot of pain. 


Guru Gobind Singh Ji narrates this story in Bachitar Natak in this way: 


Va Ades 3 HS feara 313 HO ales 3S WT II 


Out of the secretion of one ear. Madhu and Kaitab came into being. 


(Bachittar Natak) 


From the earwax of Mahakaal (the destroyer of death) two demons were born. In the Kalika 
Purana it is written that once Vishnu Ji was sleeping and wax dripped out of his ear, from 
which two demons were formed. At the same time Brahma Ji was creating the world and there 
was water everywhere. The gaze of these demons fell upon Brahma Ji who was seated on a 
lotus flower. They started to move towards Brahma Ji violently in order to devour him. Brahma 
Ji saw this and told the demons. “Parmatma (the supreme being) has given me the duty to 
create the world, | am the creator.” The demons replied, “We do not recognize any creator, in 
fact we are the creator’, and so Brahma Ji ran away to save his life. Brahma Ji reached the 


Himalayas, which at that time was simply clumps of ice. 


After Brahma Ji ran away these demons started fighting with Vishnu Ji. This fight continued 
for a very long time, but Vishnu Ji was not able to destroy them. In the end Vishnu ji thought of 
a tactic and he told the demons, “You have won, and | have lost”. Hearing this the demons 
were overjoyed, and the demons told Vishnu Ji to ask for something. Vishnu Ji cleverly asked 
for the heads of the demons as a boon. The demons Madhu and Kaitab listened to this 
request and told Vishnu Ji that we cannot be killed over water because water is the source of 
our life. If you want to kill us, then take us to a place with no water. Vishnu Ji then took the 
demons to where the water was frozen and at this same place Brahma Ji was performing a 
havan (a ritual involving the burning of offerings). At the completion of Brahma Ji’s havan, a 
sword appeared out of the fire and a divine revelation was given to Brahma Ji that he must 
take this sword and give it to Vishnu Ji, so that the demons may be destroyed. Vishnu Ji was 
given the sword, then he put the demons on his thigh and killed them. Because Vishnu Ji killed 
these demons in the Himalayas by placing them upon his thighs therefore in a place there was 
no water the demons were collectively given the name Maroo meaning a place devoid of 


water. 


WS Ste Id tes AY, Ha 3! MAE JI 
3a ate fanfare frag, gout Hat fate uf]s te oI 
. When the demi-gods exhausted their efforts and lost to the demons, these demons 
could not be killed by any of them 


. Then Brahma Ji with the rishis (spiritual seers) went to the peak of the Himalayas 


Ud feen até Jes, ysifes usa gu Hata JI 

efs afe ens stant, ofa Hat fe Hara Jit 

. For avery long time Brahma Ji performed a havan, then Akal Purakh (the timeless 
being) appeared in the form of a Kharag (broad sword) 

. The radiance of that broad sword was equivalent to millions of flashes of lightning, the 


demi-gods could not bear the gleam of that sword. 


3a te Wal sel Ss 3, id A af State | 

fen Hal Hg & Ha, AS Ads a AY She 
Then Brahma heard a divine revelation from the sky, “O Brahma, hold the sword in your 
hands. 


. And with this kill the demon Maroo and let there be tranquility in the world.” 


AS Fe VA CSaSl, Ua FSH At Sal 
ug Ha aed asin ont, ga feng Sf SU It! 
. Hearing these peace giving words Brahma Ji proceeded to hold the broad sword. 
. Then Brahma Ji recited a mantra of protection consisting of 32 names of the sword and 


then gave the sword to Vishnu Ji 


ofa sifa A Hg Hd &, Had Hal faestES | 
fed sifa A feu faua 2, ffuad fre HeSTES | 


. Vishnu Ji used that sword and killed the demon Maroo and this resulted in the world 


calling Vishnu Ji Murari. Even though Murari is used as a name for Krishan ji because 
he killed the demon Mur in this case it is being used for the enemy of the demon 


Maroo, Vishnu Ji. 


2. Then Shiv Ji used that sword to kill the demon Tripuri and Shiv Ji was known in the 


world as Tripurari. 


In the Mahabharata there is a story of ademon named Taarak, who had three very powerful 
sons, who could not be killed by anyone. To kill these demons Shiv Ji took the previously 
mentioned sword from Vishnu Ji. Shiv ji killed these demons and destroyed their established 


cities, which is how Shiv Ji came to be known as Tripurari. 


fre fRug a ng a, vet Hdtefa Ta 
fan 3 fe 3 Ise, fysaH BS ATAIVO| 
1. Shiv Ji having killed these three demons, then gave the sword to Mareech who was 
Brahma Ji’s elder son. 
2. After some time, a demon named Britrasur was born, and to kill him Indra took this 


sword from Mareech 


ed fea a feat adi, f34 Hg & Ae 
HO 3 faurd|e B, ad Ads ata! 
1. Indra then gave this sword to Dishpal, who kept it for some time and then gave it to 
another son of Brahma Ji called Manu. 
2. Then in the time of Duwapur, Draunacharya took the Sword from Manu and used it to 
kill demons. 
sidt Ata, 3 Hg fos »rfel 
A fquras Td Ad Met, Sea Ado UPATEIVA 
1. With the same sword Durga killed the demons Sumbh Nisumbh etc. 
2. So, that same sword appeared when Guru Gobind Singh Ji ordered all the offerings to 
be thrown in to the havan done upon the mountain peak of Naina Devi and reached the 


hands of Guru Ji. 


Braham Kavach 


The Braham Kavach prayer found in Panth Parkash is also found in some breviaries. Braham 
Kavach can be found in an old handwritten manuscript of Sri Sarbloh Parkash, on the end of 


the binding cover. Udasin Saint Swami Braham Dev Ji saw this manuscript and prepared a 


copy of it which eventually reached the hands of Sachkhand Sri Hazur Sahib’s former Head 

Granthi Giani Hardeep Singh Ji. We recived this text from Giani Ji and have tried to publish it 
identically. In other antique handwritten manuscripts, the text is written in the same way. In 
the previous publications of Braham Kavach there was one line missing but in the Sarbloh 


Granth manuscript and other antique manuscripts there are 12 lines and 6 stanzas in the text. 


Bhai Kahan Singh Nabha writes in their Mahan Kosh, that whichever deity is worshipped by a 
certain religion or tribe is known as an Ishtdeva (deity worth of worship) or Kuldeva (deity of a 
particular family). Just as the deity worthy of worship for those descended from the Sun 
(Suraj-Bansi) is the Sun and the deity worthy of worship for those descended from the Moon 
(Chandra-Bansi) is the Moon, so the deity worthy of worship for Sikhs is Akal Purakh (the 
timeless being), Sri Guru Granth Sahib Ji, and weapons. 


An Astotar (stanze of praise) or Kavach (prayer of protection) is usually sung for the deity who 
is accepted as being worthy of worship. It is custom for a Kavach to praise the deity that is 
worthy of worship using 32 or 108 names. This kavach has 32 names of the sword because 
there are 32 ways to strike a sword. Therefore, in this prayer there are 32 names of divine 
power of Akaal Purakh. 


Bhagauti Braham Kavach Introduction 


Guru Gobind Singh ji recited Braham Kavach and Bhagauti Astotar during Phagun 1752 B.S. 
When Pandit Keshav Das requested Guru Gobind Singh Ji to summon the goddess Chandi, 
Guru Ji gave him the materials to conduct a havan but he remained unsuccessful in 
summoning the goddess. Then Guru Ji told his gursikhs that the real goddess Chandi is Akal 
Purakh’s divine power, which gives power to all. Praising that power Guru Ji recited the 
prayers of Ugardanti and Vaar Bhagauti. 


etd Il 
aa wifea Gust adat 3a da Ale! 
foul cAH ad oa A Wes daft AE I 
Uggardanti and other prayers of praise were recited by the Guru at that time. 
They are written within the Dasam Sri Guru Granth Sahib and the Sikhs of the Guru know this. 


(Panth Prakash) 


After giving this sermon to the Sikhs, Guru Ji put all the extra materials into the havan, from 


which a sword appeared. Guru ji took this sword in his hands and recited Braham Kavach. 


Day and night Guru 


utd Sd! 
gah FH aes wifea A UTS fea de ores SEI 
AS A aes Aes Aas A TS Aa set fears | 


(Gur Bilas Patshahi Dasvin by Bhai Sukha Singh Ji) 


Some scholars have the belief that Guru Ji took their own sword out of the scabbard and 
recited this prayer. Some traditional scholars believe that the second time Guru Ji recited this 
prayer was at the request of Baba Deep Singh Ji and Bhai Mani Singh Ji at Anandpur Sahib. 
The Singhs told Guru Ji that in battle the Mughals read prayers which turn away the blades of 
their weapons and asked Guru Ji to protect them. Hearing the humble request of the Singhs 
Guru Ji recited Braham Kavach and ordered the Singhs that before going into battle they 
should recite this prayer and told them that by doing so they would attain victory on the 
battlefield. 


The story of Giani Gian Singh’s Panth Parkash that is being narrated here, also contains the 
text of Braham Kavach in it, which we have publish here in its correct form according to 


antique handwritten manuscripts. 


qG Ht Sfoagd at at esfa Ji 
Ik Oankaar = The divine whose form is non-dual and who is the 
illuminator of all. 


Sri = The highest 
Waheguru (the wonderous enlightener) is always victorious. 


A SACS At ATE II 


May the supreme power (of Waheguru) which is illuminating all beings protect and support 


me. Or may Sri Sahib (the sword) protect and support me 


TICS = Waheguru (Wondrous Enlightener) 


gaigst = Divine power of Waheguru. 


3a aifa mufez ag Haba AA aaa ads Steril 
sats sa@3s feuba fog Gua unba afa SHAAN Il 


The palmyra palm tree is considered impure and so its leaves are considered impure too. 
But if the praise of Bhagaut (the master) is written upon it, people worship it and bow before 
it. 


(Guru Granth Sahib Ji) 


The word ‘Bhagaut’ is a name for Waheguru and ‘Bhagauti’ refers 
to the power of Waheguru. The power of Waheguru has been 
referred to as ‘Chetan Sata’ or ‘Maya’ by those adhering to the 
Vedanta tradition, those adhering to the Bhakti tradition view this 
power as ‘Joti Saroop’. Sri Guru Gobind Singh Ji has called this 
same divine power ‘Kirpan’. Guru Gobind Singh Ji has defined 
‘Bhagauti’ as ‘Kirpan’ (the sword). 


Bel Fast VATA Sd Wale srt 


Goddess Durga held out her Bhagauti (sword) appearing like a great lustrous fire. 


(Dasam Guru Granth Sahib Ji) 


Sri Guru Gobind Singh Ji states here: O Sword may | always have your protection. 


Ma SaCst Yon aes feuus I 
mA = Now 


Meaning: Just like Brahma uttered a Kavach (mantra asking for protection), Satguru Ji now 


begins writing the Kavach of the sword. 


unfsArdt 20 Il 


After applying this royal seal, the tenth king Sri Guru Gobind Singh Ji begins to recite. 


o LM / Ww Ww 
UsxadannAl midaltd, UdHdis Sdest I 
faqs SUSUS, USSIS Teaenst INI 
fe} 

(1) Usa miAt (USI): It is written in the Dhanurveda that a Kharag is that weapon 
which is four fingers wide and fifty fingers in length. The term Aharag is a masculine term. 
Kharag is also a synonym for Khanda. 
~mfA: The words As/comes from the Sanskrit root ‘as’ which means to shine. Kharag/Khanda 
means that which cuts and As/means that which shines. Kharag, Khanda, and Asi all describe 


the same weapon. The eternal Guru has provided a thesaurus for the names of the Kharag in 


a poetic form. 


2) mfdaltd: Destroyer of the enemy. 


3) UdHdte: Upholder of the sanctity of ‘Dharam’ (righteousness). 
4) 3dest: sd = Ade (Sacred thread worn by upper caste Hindus) Just like a sacred 


thread is worn by Brahmins, similarly O sword you are the sacred thread of a warrior. 


fen sal sadie at, fed Het fags Il 


For warriors the sword is their sacred thread and always worthy of worship. 
(Panth Prakash) 


5 fans: Protector of the world 


6) JUTSUS: That which takes the side of kings and warriors 
7) USE: Devourer of flesh 
8) dedantst: That which is adorned and decorated in the waistbands of warriors 


carrying missile weapons in the field of battle (@# means decorates). 


( 
( 
( 
( 


THs misyss tad ages J il 
seedy de be HH 
(9) aHAyat: Bestower of glory upon kings. 


(10) mnfsygat. The one with great grandeur. 
(11) thadt (STA): the power of Vaheguru (the wondrous enlightener). 


(12) aged: another name for a sword, or that weapon which is as sharp as a nail. 


(13) Hats: You are the power of Waheguru or you are the form of Durga (the goddess who 
destroyed the demon Durg). 


(14) gaHat: You are the form of Saraswati (the goddess of knowledge) 

(15) fanaet. You are the form of Lakshmi (the goddess of wealth and purity). 
(16) seTSt: You are the form of Parvati (the consort of Shiva Ji). 

(17) 3de|ttd: You yourself are the form of the sword. 


fosfaust Hafserca uUreagfgures J il 
disa figsndsnoal afsat qoute J sil 
18 fostaust: You are the light of Waheguru whose form is eternal. 


19) Hafserea: The bestower of liberation 
20) mamgtqure: That which chops and slashes the battlefield. 


oO 
21) dtaa: You yourself are the form of goddess Chandi who slaughtered the demon, 
Chand. 


(22) fysAdsAoat: Creator of the world which is subject to death. 


(23) atsa: You are the form of the goddess Kali or the form of destruction. 


(24) woute: You are the treasure of virtue. 


( 
( 
( 
( 


mMaStHast fodasat Haast fasuts J i 
FHSAA UST Sa JsurTsal AGHNS J Si 
25) mMatefautst: The light of Akaal Purakh (the timeless being). 
26) fagasat. Stainless. 
27) HoTast: The mightily powerful one. 


28) fasuta: You abide in fortitude and aid the fortitudinous in the battlefield. Or you are 


followed by fortitudinous soldiers. 


( 
( 
( 
( 


(29) SSHTAAT: Bhav = love. You bestow honour upon those who love Waheguru. 
(30) UBITHAM: You are the destroyer of fools. 
(31) PIUTHAT: You are the consumer of blood in the battlefield 


(32) AdIHTS: Within this world you are worthy of respect. 


After this, the true Guru tells us the value of reading such a mantra of protections 


fed cea You a asta ue fas Sat Il 
dfe ais Sd fasts afa fafa fafa ure wit itt 
If a warrior or missile weapon bearing combatant reads this Kavach consisting of 32 names for 
the sword. That warrior will remain fearless, achieve victory in the battlefield, and attain 


miraculous powers. 


Gfa de Se A ue fay, SAG Us AY HUST Il 
U6 WH 36 nda Hed UPS AY ways WENA 
If a Brahmin (from the priestly caste) reads this, he will understand the profound mysteries of 
the Vedas. If a Vaisya (from the merchant caste) reads this, he will attain peace and 
treasures. 
In the house of a Shudra their wealth will increase, and they will be become healthy, and 


attain everlasting peace. 


Note — The text above is found in old manuscripts. 


edd Il 
feg oor gfedifde ot AS USAT at II 
afsg ug HeTS Ho UaS ae AHA INI 


These are the words of Guru Hargobind Sahib Ji, the sixth Sikh Guru: Whoever enters the 
battlefield with a shamsir (sword) in hand, that warrior will forever be victorious. Thus, by 


keeping the sword in your hand you will always achieve victory in the field of battle. 


Note: Singhs in the past would read this stanza after completing a recitation of Brahm Kavach 
and this stanza is also found in one historical handwritten scripture. 


According to Hindu philosophy, humans are placed into four different categories. Those who 
studied the scriptures were called Brahmins, those who fought in the the battlefield were 
called Kshatriyas, those who worked were called Bais, and those who served were called 
Shudra. However, the True Guru blessed all humans and all four categories equally with the 


same teachings. 


Ut Fane! He SH Quen vd fdat a AST II 
(SGGS) 


The four categories of warriors, priests, mechants, and menial labourers are equal partners in 
receiving the teachings. 
Moving forward, Giani Gian Singh Ji writes: 


ef 
at fafa aH Garg, fafa ust aoa usual | 


UTS HSS JZ5 Ad, Als Hd Sa DATIAAI 


The Guru has uttered the 32 different names for the sword and then has also stated the 


correct procedure of how the recitation should be perfomed. 


Before going to battle, the warrior should offer incense in the Havan fire and recite this 


mantra 125,000 times. Whoever does so will be victorious in the battlefield. 


Method for preparing Dhoop (incense) 


The ingredients for Dhoop include: 
(1) Almonds 
(2 
(3 
(4 
( 
( 
( 
( 


Raisins 

Dried dates 
Green cardamom 
5 
6 
7) Camphor 
8 


Vermilion 


) 
) 
) 
) Cloves 
) 
) 
) 


Betel Nut 


10 
‘Ll 
12 


14 
15 
16 
17 


( 
( 
( 
( 
( 
( 
( 
( 
( 
( 
( 
( 
(21 
( 


9) Red sandalwood 

White sandalwood 

Saffron 

Musk 

13) Roots of Cyperus Rotundus 
Musk Root 

Holarrhena Pubescens 
Cracked Barley 

Sesame seeds 

18) Indian Myrrh 

19) Bark of Himalayan Birch Tree 
20) Sugar 

Ghee 

22) Dry Cocount 


Baba Mitt Singh, a previous caretaker of Mata Sahib Deva Ji’s place of meditation at 
Sachkhand Shri Hazur Sahib, laid out the method of undertaking a 41-day recitation of this 


mantra as such: 


. Everyday, one should do 33 rosaries of this scripture (one rosary consisting of 108 


beads). 


. When beginning this recitation, one should prepare Karah Parshad di Deg. 


. Seven types of dry fruit should be tied up and placed (within the room where the 


recitation will take place) 


. The person undertaking this recitation according to these stipulations should always 


maintain a clean/tidy space where this scripture is to be recited. 


. One should not argue or fight with others during this period 


. One should wear warrior attire during the recitation of this bani while holding a big, 


unsheathed sword in their hand, or in their baldric while sitting in the warrior pose’®. 


. One should wear a cummerbund at this time and keep a cloth around their neck. 
. One must remain celibate. 


. One should always start the recitation at the same time everyday. 


6 Bir-Asan 


10. A ghee lit lamp should be lighted. 


11.Weapons should be adorned upon a special throne. 


Dhoop should be burned throughout the recitation and the completion of the recitation 
should happen on the 41st day. Upon ending, Karah Parshad should be made, and a throne 
should be made upon which weapons are placed. This is becayse this mantra is a protective 
mantra of weapons and because the true Guru has conferred respect upon weapons by calling 


them a spiritual mentor. 


The 2nd method of recitation: Adorn warrior attire and follow the above-mentioned rules. Sit 
in the warrior pose with an unsheathed sword in hand and rectie Brahm Kavach 32 times and 
Bhagauti Astotar 11 times. Thus, complete this recitation in 41 days. 


When Guru Gobind Singh Ji would be seated upon their royal throne, there would also 
be another throne decorated with weapons. There would be one singh who waved the fly 
whisk above the True Guru while another singh would wave a fly wisk above the weapons. 
Even today weapons are adorned upon the Takhts (thrones of Sikh spiritual & temporal 
authority). In Sikh historical texts, there’s a story about when Guru Gobind Singh Ji visited Kot 
Kapura. Guru Ji was seated upon the throne and was being fanned by a singh and there was 
also another throne upon which weapons were placed and it was also being fanned by a 
Singh. One day, a chieftain of that area who was wearing a loose garment around his waist. 
Due to this loose garment dirt and dust flew up and fell upon the weapons. Seeing this, Bhai 
Maliagar Singh said, “O chieftain walk cautiously because the dirt from your clothes is landing 
upon the sacred weapons which are the spiritual mentors of the Khalsa’. Hearing this, Kapura 
was enraged and complained to Guru sahib he also asked why weapons were put atop of a 


throne and why they were being fanned. 


Sri Guru Gobind Singh Ji responded by asking the chieftain, “Above whom does is a fly 
whisk waved and a canopy adorned?” 

Kapura replied: “O Master, this is done for Gurus and spiritual mentors” 

Hearing this, Guru sahib smiled and replied: “Chieftain, | am the Guru of the Sikhs, and 


these weapons are my Guru” 


mfA fagurs U3 Usd sua Sad wg Ste I 
Ae Had Age wa wd uid 13 II 


As, Kripan (sword), Khanda, Khadag (sword), Tupak (gun), Tabar (hatched) 


eer (arrow), Saif (sword), Sarohi and Saihathi, all these are our adorable spiritual mentors. 


For this reason, when Baba Mitt Singh would read Brahm Kavach according to the rules 
stipulate previously, he would decorate a throne full of weapons which he would decorate 
every morning and lay to rest every night. Above burning coals Baba Ji would burn incense and 
worship the weapons. In this way one who partakes in the repetition of this scripture 125,000 
times can accomplish even the greatest of tasks. However, it should be noted that only an 
initiated Singh who follows the Khalsa code of conduct can engage in such a recitation. Those 
Singhs who do not strictly follow the Khalsa code of conduct or other average people should 
not perform the recitation described previously. The method reciting Brahm Kavach in a more 
relaxed way are written later in this book. 


Giani Gian Singh further writes, 
Alisa JU Wes, HS JE AIS HET | 
Ys AY YAS dd, AS TU Ads" 1931 
1. All the divine incarnations and sages that have existed in this world: 
2. All have worshipped the double-edged sword and the sword knowing them to be the 


form of god. 


Ju ugU wars a, By Afsad furs | 
HSS UAS Hdl GY, ald Utd sys 1981 
1. The True Guru has recognised the sword as the form of Akaal Purakh (timeless being) a 
who is beyond praise. 
2. Seeing the sword and doubdle-edged sword as worthy of worship the Guru has named 
them spiritual mentors within the Gurbani. Just as Gurbani came from Akal Purakh and 
is therefore revered as the Guru, in the same way the Kirpan and Khanda are both 


worthy of worship because they were also created by Akal Purakh. 


Wud eH vg fered, vue misns UES | 
Aye Hay a Sal By, HfgH adt gars 1 U1 


1. According to Neeti’ that whatever brings peace and happiness is r and that which 
brings pain is seen as an enemy 
2. From the beginning of time, the sword has aided in fighting off and ending off the 
wicked and evil minded, because of this, the world has reached times of peace and the 
True Guru has praised the sword countless times. 


Beyond this, Giani Gian Singh Ji has also written the bani of Bhagauti Astotar in his Panth 
Prakash. This is how Bhagauti Astotar is written in Panth Prakash and some old printed prayer 
books (Gutka’s). However, we have examined the old handwritten prayer books of the likes of 
Baba Deep Singh Ji and Baba Sukha Singh Ji and copied its writings here, word for word. 


A Prologue to Bhagauti Astotar 


When the time came for Guru Gobind Singh Ji to establish the Khalsa, he had ordered 
the congregations of far and wide to come to him adorning their best weapons. As such the 
congestion brought their best weaponry. Seeing this, a pandit stated that the sikhs have now 
started the worship of the sword; but in old times, people would praise Chandi, but now the 
primal power has been seen as manifest within the sword--the pandit then asked for the True 
Guru to voice the astotora/ praise of the sword. Thus, Guru Gobind Singh first spoke Bhagauti 
Astotar, the second time was at Naina Devi, and the third was to Baba Deep Singh Ji. 

When Baba Deep Singh Ji came to Shiri Guru Gobind Singh, he was blessed with amrit 
(ambrosial nectar). Baba Ji learned the correct pronunciation of gurbani from Bhai Sahib Bhai 
Mani Singh Ji. And because Baba Ji had beautiful calligraphy skills, he was made the head 
scribe of 32 writers in the court of Anandpur Sahib. The handwritten texts would be prepared 
under the guidance of Baba Ji and distributed on the days of Holla Mohalla and Vaisakhi to 
the congregations which travelled from afar. Baba ji also kept a large interest in weapons and 
martial arts--so much so that he learned the art of warfare and weaponry in a short amount of 
time. 

One day Baba Ji was partaking in martial arts training when the true Gurus glance fell 
upon them. In a state of Happiness, the Guru brought Baba Ji into their own quarters and 
blessed them with a khanda and kirpan in the month of Phagan, 1752 Bikrami; during this 
time, Guru Sahib also revealed to Baba Ji the bani of Bhagauti Astotar and told them to read 
this bani everyday as a part of their nitnem--Baba Ji would read this bani 11 times daily. 
Furthermore, when Guru Gobind Singh Ji went to Damdama Sahib and guided Bhai Mani 
Singh to scribe Shri Guru Granth Sahib, Baba Deep Singh was given the service of making 


wooden quills and ink. Furthemore, before the True Guru left Shri Damdama Sahib, they left 


7 Doctrines for the running of religion and society’ (Nabha 2006, 1827) 


Baba Ji as the first head leader of the gurdwara sahib--here, the first traditional school for 
correct gurbani pronunciation was established with Bhai Mani Singh and Baba Deep Singh as 
the heads. As such, Baba Deep Singh Ji was the first head of Damdama Sahib and later the 
first head of the Tarna Dal regiment, Mis! Shaheeds (the regiment of living martyrs. At 
Damdama Sahib, Baba ji wrote 4 saroops of Shri Guru Granth Sahib Ji in gurmukhi script, 
along with writing 5 saroops in languages such as Farsi, Arabic, and Sanskrit. Along with this, 
Baba Ji also scribed a saroop of Shiri Dasam Guru Granth Sahib which they then sent to 
Takhat Shiri Harimandhir sahib, Patna Sahib; the birthplace of the 10th King. 

In today's age, there’s a lot of research being done considering such scriptures. The 
researchers and doctors at Shiri Guru Nanak Dev University estimate Baba Jis saroop to be 
written sometime between 1710 c.e. and 1730 c.e. However, the great scholar, Sant Giani 
Gurbachan Singh Ji writes in Gurbani Paath Darshan that this saroop in infact the one written 
by Baba Deep Singh at an earlier time period. And, although there are many saroops of Dasam 
Shri Guru Granth Sahib within Takhat Shri Patna Sahib, the two which are mostly displayed 
are the ones written by Baba Deep Singh Ji and Baba Sukha Singh Ji. The local townspeople 
respectively refer to Baba Deep Singhs saroop as “the elder baba saroop”, as it contains the 
most bani out of any saroops. Within this saroop, Bhagauti Astotar is found before the battle 
of Jarasindh. The heading of Bhagauti Astotar within this saroop is as such: 


ma Ao yee fafa il sys tt 
qG FI sarGst At AOE II 
SA YAS Be Il 
A rfos At at Casts wisArdt qo Il 
In some handwritten scriptures the heading is also found as “a@ Hl etfodd at at e2 a" 


This bani has a very big result when read because the True Guru has praised the sword and 
called it their beloved. Within the Nihang Singh clan there was once a Baba Giani Singh Ji who 
was a great martial artist and practitioner of Gatka. When teaching gatka, he would instruct 
his student to read this bani atleast once as a bare minimum and eleven times as a maximum 
while sitting in the warrior's pose (Bir Aasan). After this, one should say their prayer and begin 
their training. Doing this, a student is blessed by the Guru, excels in his martial arts training 
and learns with ease. Baba Giani Singh Ji would also teach that this bani is the Mool (or 
“root”) Mantra for the learning of weaponry and is seen as a bani which provides protection-- 


due to this, many gursikhs read this bani daily. 


mea Ao yee fefaas i sys it 


Oh God, the writing of war will now begin with your grace. 


ag Ht Sfodd A at S3 J Il 
ag: The advaita-form God 


May the everprevading and all-illuminating God be victorious 


Al SACS At ATE It 
May the supreme power (the power of Waheguru) --the power which is illuminating all 


beings--be of support to me in writing this text. 
a aIS: Waheguru (God) 


saest: The power which resides in Waheguru 


30 ofa wufez afa HapA 
AA Add! Ads Sted I 
sats sais fauba faa Gua 
ydba afa SHAAT 112 II 
(SGGS) 


Bhagaut is the name for God and Bhagautiis the name for God's power. Vedanta has 
described this power as Chetan Satha va maya (everprevading — pure consciousness) and 
Bhagats (devotees) have called it the form of the neverdying light of God. However, Guru 
Gobind Singh has called this power the sword and referred to Bhagauti as sword in his bani. 


Set saat Cagad Sd Wale st Il 
(D) 
Guru Gobindh Singh Ji states: May the sword be of support in the three states of time 
oO o 
Sad YAS Se Il 
The below stanza is to be read in the rhythm of a snake 


A AoE at at CHSts UfsATAT QO I 


The 10th King now praises the magnificent sword 


OH A sas Gest Ada I 


ad ta 3 2 Hse TS At Il 
HIS at ufzat FSIS Il 
On Fal Wee faa Fst Ui Jae I 
Word definitions: 
West: That which cuts 
HAddt: Damascus steel 
Hg: a brave warrior 


SSIS: that which sparkles 
HdI: worthy 


1. | bow to the sword which is made of damascus and cuts well. 
2. You display greatness/look beautiful in the hand of a warrior when you cut the enemy 
from one to two. 
3. You are the daughter of the greatest steel, and you sparkle beautiful in the field of 
battle. 


4. You look like the flame which arises from the fire and you’re worthy of reverence. 


HITUTS AIG Did" Sddit Il 
fad AM Heest watt II 
OH Sal Sdetd Al Ua YdT Il 
Hoge gui fagur ysst Il I 


Word definitions: 
HITS: a hand which has strength 
3: Sun 
Udi: Kharag or sword 


gest: the form of fear 
Hdd: Dharamra/--the righteous jud 


fagur: the spouse of Dharamraj 


1. You are like the sun in the hand of the warrior or a wave of the ganges river--you shine 
beautifully and decorate the strong hand of the warrior. 
2. When warriors come towards you in the field of battle, you don't fall to demise yourself, 
but you destroy the enemy and are the giver of liberation from this world. 


3. | bow and pay my respects to the tegh, tarvaar, kharag, and khanda. 


4. In the battlefield you give great fear to your opponents because you show the enemy 
the form of dharamraj (the righteous judge) and you become the form of dharamrajs 


wife--death. 


Ho Saas eyes! SUT Il 
Hd! AZIS & HITS MATT II 
HITAS Al aAfsat ars GT Il 
Ho faget aa at fafa Cad 13 I 
Word definitions: 


Hw: a forest/jungle of enemies 
SI: fear 


faoyet: war 
Qa: high 
fifa: to make straight or “win” 
1. You are that which has a great and sharp edge and in the form of the khanda you adorn 
two edges on one blade. 
2. In the great jungle of enemies, you are the blade (aara) which gives off/radiates fear. 
3. You are the form of power which is present in the form of the ultimate death, and you 
show the anger of death in the field of battle 
4. Within the great battles of war, you increase the intellect of the warrior and are the 


causation of victory--you create warrior spirit in the battlefield. 


Houtsat Ss yBars ast Il 
HIMAZ Ss dt HITAZ Jat I 
Hdtare at Bre faaas Sh 1 
Udi 3s He Ad AZ AY 118 I 
Word definitions: 
HodaTd: very deep or “ocean” 
faqs: huge 
BE HE: to cut/chop 
aM: chunks of meat 
1. You are that which drops the enemy and brings about the time of death in the 


battlefield 


2. You are the great weapon, and you are that which demolishes the great enemies 


3. You are like the great flame of volacano which arises from a deep ocean; as such, in the 
battlefield you arise and put great fear within the enemy. 
4. When you are used in the field of battle, you cut and chop the enemies and leave them 


to bits and peices 


HISH at SAS SAEs Il 
UA aval esol AZ Il 
Ho! dtofateon Hardt gy Il 
Hoste A ateerst fags 4 I 


Word definitions: 
HOSA: blistering light 
azar: support 
UzeSt: the giver of punishments 
1. You are the brightest of all lights and you are the complete form of illumination. 
2. You are the backbone and support of your devotees/the public and you are that which 
administers punishments to the enemy. 
3. You are the form of the great knowledge of weaponry, and you are the form of great 
warriors. 
4. |In the great battlefield you provide the warrior spirit to your devotees and for the enemy 


you are the form of Dharmaraj’s wife. 


soit Ae ust Hoar] aH II 
WS WTYS ws VIS VTSH II 
AG fiers 3 did 3 St Aza II 
YBars aA He Ya Aaa Il Il 


Word definitions: 
Ad: a straight sword 
Yet: a thin edged sword 
atst: the doer 
MOS: the servant 
at: that which turns you sideways 
YBars: the time of judgement/death 


1. You are the straight and fine-edged sword which demolishes just as the vast ocean 
does 
2. You are the giver of fearlessness to your servants. 
3. When the warrior takes you out of the sheath with great force. 
4. Inthat moment you become the weapon of Dharmaraj and administer the quick 


strike/blow which causes death. 


uA U3 Ha B Sfa ad I 
fad ANI fAforres ue II 
ad Ja et ofe ot fiers HS II 
a3 uted tg HeTS HS IND Il 


Word definitions: 
fafa ATe3: That warrior which can accomplish anything with a sword/weapons 


1. That warrior which takes you into the field of battle 
2. And that brave warrior who fights with; you closed in hands, accomplishes/become 
victorious with their fights/ tasks 
3. That warrior which takes you out of the sheath and gives two hands (fights) to the 
enemies, 


4. That warrior is victorious in battle. 


aa ASH mgd Se A Il 

Ud Veatau 38 as Bd I 

HIS HA ad a AS Il 
Hada A Sage Ba SS lt Il 


Word definitions: 
ag: army 
Ja: a hit of the sword 
Pzafant: the daughter of heaven 


1. That warrior which enters the enemy’s army and strikes blows ferociously. 
2. Those warriors are preferred and sought after by the daughter of heaven. 
3. However, the warrior who fights with his weapon in hand on the battlefield. 


4. That warrior receives that many years of peace and pleasure in heaven. 


Ad ATH AIA 3 UY aare Il 
HITSU q wisd TH Ure Il 
Hose AA Ad 3d Ya 

AHH o Std Id ree CH 


The person who bestows his Head in the battlefield. 
That person will incarnate and rule as a Great King. 
That warrior that worships You with love to gain victory in battles, 


ee ee ES 


That warrior is like none other to strive victory in battle. 


Alternatively, other warriors are incomparable to the victorious mighty warrior. 


au ufa d dtd was St Il 

Ho Ysa Hot Sa MT II 

us Ulfs A ys Gxss a at II 
ad Je asl SHAAT Ste 190 ll 


1-2. Mighty swordsmen, powerful strong men, archers, and warriors all devote themselves to 
your Worship. 
3. That person who recites this Astotar with love in the ambrosial hours of the morning, 


4. Lord Shiva and Goddess Kali too will salute and pay their respects to that person. 


dfag HASt feral 2 »TIST II 

Ae A Ae HA Hel A Sadist Il 

Ae aigat VA a VIS HH Il 
dd A difie at ge Sta 1991 


1. In the battle, it bathes in blood and consumes meat. 


2. O Kirpan, Hail! Hail! Hail! to you forever. 


Alternatively, in the three worlds and in the three dimensions of time, may your victory 
be hailed. 


3. With your right hand, You always bestow charities to your humble servants. 
4. Says Guru Gobind Singh Sahib Ji, (referring to the Divine Power) please protect me 


eternally. 

Which insinuates, Guru Nanak Sahib Ji has blessed me (Guru Gobind Singh Ji) as the 
Tenth monarch, that is the reason why Guru Sahib refers to himself as “Royal Guru” 
(dg Hd). 


QHafs HYDOHAS ASHAS III 


Thereby end the Praise of the Sri Sahib (sword). Whoever reads these praises, will 


benefit fruitfully. 


This is the old tradition of writing the closing line, as seen in the ending of Bhagauti 
Astotar found on page number 194 in the handwritten Dasam Bani manuscript (Bir of 
Patna Sahib) of Baba Deep Singh Ji. 


This Astotar consist of 11 quatrains (Channas). Therefore, it is a prominent practice to 
read this Gurbani 11 times within the Panth. This bani is filled with warrior spirit (B/r 
Faas). Consequently, general sanggat are advised to read one paath or at most 5 paath. 
Whereas tyaar-bar-tyaar Singhs are permitted to do 11 paath. Bhagauti Astotar is 
concluded at this point. 


Henceforth, Giani Gian Singh Ji writes; 
suet | 
feg oS dd CANA | 
fsua <te for je fern | 


This Bhagauti Astotar is exclusively written by Guru Dasmesh Ji in His own granth (Sri 
Dasam Guru Granth Sahib). 


WETS Sdid A ucs fuaa | 
Aad A ada hh fsa 19€1 


Giani Gian Singh denotes Dasmesh Ji’s birthplace as Abchal Nagar. He proceeds to give 
account of seeing this Bani at Abchal Nagar Patna Sahib. In this Birwhere Bhagauti 
Astotar is found, the beginning folio of the manuscript is dated February, Samvatyear 
1752 Bikrami. 


AfA Sal oft HfgHT Sd | 


J mars Quafs HW 3d dg" 199 | 


To as how this is the praise of the Kirpan, similarly, the praise of Sri Kaa/(Khanda) in 
Tribanghi Channd is found in the beginning of Bachitar Natak. 


This quatrain (Channd) is in the beginning of Bachitar Natak; 
fasait Se | 
Name of a quatrain with three pauses. 
Aas At at Cxsfs | 


The Eulogy of Akaal Purakh’s divine energy (Kirpan). 


muisce Hs BdaS | 


The Khanda sword/ Kirpan slices the army of fools into pieces and exalts itself in the 
battlefield with might. 


g oO issn 00 
Als ys 37S Ys | 


O Kirpan, your arms are in the form of a staff. Your lustre is powerful, and it adorns the six 
Lights. You have the praise similar to that of the radiance of the Sun. 


HY Ast ade Vans eae 
forsfau Ide mA AS | 
You are the giver of peace to the saints who chant Your Name. You destroy those with vicious 


understanding. You are the destroyer of sins. (This nature of Kirpan, |) provide in Your 
Sanctuary. 


A A Hal ade fRAfe Carafe 
HH ufsurg] A Sai | 


Hail, hail to the cause of the world, You are the saviour of the universe and my guardian. O 
Kirpan, hail Victory! to you forever. 


Next, Giani Gian Singh Ji writes; 


efod | 
ado fefsurea dd a feae afas fraura | 


and 3 fra gua J fen) te farms 19t 1 


1. Sri Guru Gobind Singh Ji uttered many other phrases, which all inclusively depicts the 
Kirpan as the Adored one. 


2. It is for this reason a Sikh will always carry a Kirpan in their Gatra, as it is their Beloved. 


udsy dg Gucnet dd Agu users | 


fone te dd oe a aaa fend HS 19¢1 


Assuredly, a Sikh recognizes Sri Guru Granth Sahib Ji as the patron of teaching Himself. 
sas fears wars A Tg yas ds | 
yfsured ufsuredl Hdl JU WATS Ges 1201 


1. This is because knowledge and self-knowledge are obtained from Sri Guru Granth 
Sahib Ji. 
2. Guru Granth Sahib Ji is the Master of all skills and knowledge. 


The inexplicable knowledge of the Timeless Being is found in Sri Guru Granth Sahib Ji. Thus, 
Akaal Purakh and Guru Granth Sahib Ji are no different in form. 


Q3H HOH od wfaard 3 Sif | 
36 fas 3. Ss Ad SaaS 1291 


1. There are 3 levels of qualifications or eligibility. First, the most qualified (Utaam) , 
second, the intermediate qualification (Madhaam), and lastly, the least qualified 
(Kanisht). 

2. There are 3 kinds of Sikhs, this is the reason Sri Guru Gobind Singh Ji mentioned of 3 
types of Beloveds (supreme deities). 


3H YUTS Usdia @ fers »nfa foure | 


da Yu's aAdsia @ feHe!| We dd AS 1221 


1. The warriors that bear weapons have more rage in them (They are 7amo-Guni). Hence, 
their Beloved is the mighty Kirpan. 

2. Sikhs earning an honest living lifestyle have Sri Guru Granth Sahib Ji as their Beloved. 
This is precisely why Sikh householders will keep Guru Granth Sahib Ji towards their 
right when taking parikrama (circumambulation). On the contrary, Nihang Singhs will 
take the side facing the Kirpan and Guru Granth Sahib Ji when doing the parikrama. 
Nihang Singhs believe that their Beloved are both the Kirpan and Guru Granth Sahib Ji, 
and they (Nihang Singhs) must face both their side when taking parikrama. 


AS yore fyass ot wits mars Cura | 
3i3 Ag6 asus fas 3 fA! Ad YaTA 1231 


1. Sikhs that are distinguished with Sato-Gun, are often celibate. They devote to Akaal 
Purakh as their Beloved. 

2. Thus, for the liberation of all Sikhs, 3 types of Beloveds are described. There is no 
difference between these three, firstly is Akaal Purakh, secondly the embodiment of 
Akaal Purakh’s form, Kirpan and lastly, Gurbani in the form of Sri Guru Granth Sahib Ji 
to obtain self-knowledge. One should not distinct between these three as they are all 
identical. 


udsy By mas ot firdbas ape fours | 
FAY Tu wars a Sus AS Hy forse 1281 


1. Guru Granth Sahib Ji and Kirpan is the embodiment of Akaal Purakh. 
2. The humble Saints contemplate and gain the blessed vision of the form without attributes 
(Nirgun Saroop) of Akaal Purakh by focusing within their spiritual orifice. 


3TH OM 3a le AH St Sal AU | 
mfdard 3 Se 33 Fy aa BU 12u| 


1. Just as Your Name (Waam) and the meditator (Naami), the body and soul are one. 


2. Similarly, there is no distinction between Kirpan, Guru Granth Sahib Ji, and Akaal 
Purakh. The primal reason of categorizing the 3 Beloveds is to suite the 3 levels 


of qualifications or eligibility. 


ugsy 636 fen fore ga fore | 
AY AF aA Sys AS WHATS FAST IRE! 


1. The blessed vision of Sri Guru Granth Sahib Ji and Kirpan can be obtained with the naked 
eye. 
2. The humble Saints obtain the blessed vision of Akaal Purakh with their pure mind and 


intellect. 


Thus, in this chapter, Giani Gian Singh Ji, Bhai Rattan Singh Bhangu concludes that the 


worship of Kirpan is that of worshiping Akaal Purakh and not merely a false ritual. 


fefart sa@st You Fed Saat MAS AHet ctor Ales TE Ghonag gran yest 
fu at feafes faprat aafeed fu Sars AHTUSHAS HSHAS | 


Hereby concludes the Exegesis of Bhagauti Brahm Kavach and Bhagauti Astotar, Biography of 
Baba Fala Singh Ji, the Protector of the cows; scribed by Giani Gurwinder Singh Nangli. 


Maryada of Brahm Kavach Path 


afte uaa guid Usd 
mfoa feut AHET<” | 


Of dg dja wee Hh 


Sri Guru Arjan Dev Ji while delivering His sermons to humankind, utters; O Waheguru! Please 


eradicate our sins and bless us with various ways to remember You. 


Since ancient times, Gurmukhs’ have used various methods to contemplate upon Waheguru. 
Just as the Sehaj Path of Sr/ Akhand Path, Saptahik Path and Saptahik Dujja are completed 
within a specific duration of days; and Sehaj Path is done during the spare time. Likewise, 


Path of Brahm Kavach is recited with various techniques. 


1. Upon the completion of Nitnem, one should attempt to read as many as 1 to 32 Paths’ 
of Brahm Kavach. 

2. One should recite Brahm Kavach 125,000 times in their spare time. 

3. As a family, it is advised to do 125,000 Paths’ of Brahm Kavach collectively. 


4. |f there are affairs that are difficult to resolve, firstly, recite Mool Mantar then 


GurMantar and Brahm Kavach. At the end, recite Hl Sfddd Ht Hate | At date 8 SH | 


By preparing a clean seat to sit upon, lighting a /oth, placing a glass of 
water and facing towards the North while reciting 32 Paths’ of Brahm Kavach; the 
toughest affairs can be resolved with success. 


5. Udassin saints mentions of an exclusive recital of this Bani during the night of 


Divali. After completing Rehraas Sahib, one should stand with a Sri Sahib in their hand 
and recite 10 Paths’ of Brahm Kavach, a banana is than chopped with a single strike. 
This is followed by a recitation of another 11 Paths’ of Brahm Kavach and the chopping 
of the second banana. Lastly, this is repeated by doing another 11 Paths’ of Brahm 


Kavach and the chopping of the third banana. 


6. Many Singhs’ will stand throughout the night reciting Chandi Di Vaar. During the 
recitation of the Path, dhoop (incense) and /oth are lighted. Some of these Singhs’ will 
recite Brahm Kavach alongside the Chandi Di Vaar Path. 


Note — Sampat Akhand Path of Sri Guru Granth Sahib Ji can only be done by tyaar-bar- tyaar 
Singhs’, whereas Sehaj Path can be done by anyone. Likewise, the Martial maryada of Brahm 
Kavach can only be practiced by tyaar-bar-tyaar Singhs’ and the facile marayada can be 


practiced by anyone. 


Aside from Bhagauti Brahm Kavach, many other Astotars and Kavach are read within the Sikh 


Panth. These Paths’ are printed ahead. 


dH3 OH As ata ANTE 191 
H3 Aa! ffs deg gH Il 
AS 3 fSdHS YG AH NANI I 
aH TH U6 Ale Sad II 
oH DH OH ald mI" II 
oH oH Saf dl ATE II 
atd frau afd that qsfe II 
OH DH OH Het HIN I 
dH IH DH [Ss STE I 
aH OH afu fagHs ge II 
HOH HOH a fasfay ae 113 I 


fafa amma afu ataa STA ISICON 


ag J 
fSH at nigl ad fadarg IVa" Il 
HZ ors Hfa »rafe @ ae II 


any gu Se Hd 3 Ud Il 
AraHfa Ao fedard Il 
fSea a Hf Srl Sg 1911 
dH Gey VTA A AST Il 
3 tHe f3H Yas ata Il 
AA ddd ad A ate I 
ade eA at Ys AGSTE 21 
AA Ade ules afd ate I 
AoA ofr mre afs OTE I 
A ot Yds Ad Mar” Il 
Ga fus nfs ges ug ats 13 II 
asta deed I 
He AST Ae Usa I 
nue aTA ga faegut ut? II 
BOA a YS YTS MUTT IS NACHO Il 
(fal tEt) 


JACst YIN Wed 
au etagg Aah astra 
A saat At ATE I 
Me SACs Fan aes feuas I 
ulfsAtdt V0 Il 


uaa Migdd | UdHds Scest Il 
faguis gues USIsS Teast Vi 
oHis nfisygst tadtagetad i 


Hafs qsHatfanaet «gests sages ds 12 
Hafsenea 


Stsan fara Teague g I 
ea i Sad aaurts J 113 i 

sTasaT | HoTast fysHTs TI 
SSNS UBI Sa 


UUH se wd wed = Ute AEST NEN 


edd Il 
fea aan ofadifie ar He urs dtd rT 
estou Hes Uae TY AHHT IAI 


“ees 
ye fafa i ZyATe I 
vag Ha zag st aft 333 T 
Ht sagst At ATE I 
FHT YAS SE Il 


Hl foa st of Casts uisA 20 I 
OANA SACHA west Adc 


ufzar 
SH Aa Weel faa qesst aida 
HITUS at 3 Did" Sdait Il 
fsdAmd Aeest wait 
oH saA sds A Ma aT I 


Hoge fagueyss 121 
Ho Saag! PAST UT Il 


Horufsat g aes 


a Sls Seah 


Hosa H dest fers ny 
sii Aeuet Hoa? ast I 
Wd wTYUS at wis VTS VTSHt Il 
Ag fiers 3 dta3 a Ase I 
ysasane wt asa iiél 
TASH gas sto gd I 
fad nn fafores ue I 
adda? ated firs HS 
aszufed danas loll 
Aa AGH wad] Se Te I 
Udtediom SQ asa I 
HINSN Aad TAA Il 
A_ sae ad SS It 


ANAS aA Madd eA NCI 
suufad dt was Sat I 


HT usd Hot SH A I 
ugysAys Cxszu a I 
east SHAT Ste 1190 I 
dfag Hast feast d waist I 
AGA ATA AeA gait I 
Ae etal VASA Un I 
ddA dfs a gs Bin 1991 
@H3afs HUJSHAS HSHAS 191 


Hd ded AS Il 
ge ee een ses 
Arddi Il 


fyen Aaa oH fara Il 
HITSsUl USES US Il 
Ada SHH wUra Il 
este om wifes Bsa AZZ ites il 
ad ad des fears Il 
fan feetag AHGe See Il 
Hufs Ags uz Seenes 
SUIS A SHA Sea ABSIT II 
Ag fus des 3 fs I 
did dia ads ars fas auf I 
Afest OTH YS Yo SY I 
faa fd fas fo FY BYU IRBY Ite II 
anuty afs afe 3a faurat Il 


Hiz3a fgu Hes fas AG asEeiecol 


anaty afs At fySt ust Il 
fara 0H gexfs fans I 
3G Hide AIS AASST II 
Aefs AY fo FaeST NABO UEC 
HdAHe afe 3a feast I 
Harwsara iva ASST I 
feaufe ugHUdy YUrar I 
Hes Has fafaa faarat WAascicce i 
fysturs yarufs AF II 
dfe #3 fas fara HIF II 
Hefs 8 fea fas feered Il 
TAs SU HI SAFE NAZEMCCO I 
OH MSS MAS ATU I 
BTEH Ye USS WOU I 
OTH OTH wife whe a at II 
ee ee eee, neearil 


was fyeu frag, de I 
Ho Safes Afs eS A Bd Il 
PTS BH BTA A Ad WASVUICE II 


ga ds Aes AG Il 


ures fara AAH Fg At HASZ Nees I 
A A Ma SHS YS OM Il 


HOatses SS SIS HAM II 
AHafa AS ads As AST II 
UAT STE USS Pdce|t ASS UCC Il 
OHAad afea us Fes Il 
four frig wn oid fades I 
vison Afs faa ASS II 
WMSaSS at Ul USTAS NASUICCKE II 
MH wIdldd CAsfs Het I 
fon emfs ot Hal SATS I 
ua std tse dy add Il 
nds HS tte Cuagdt Ase nce il 
Ae Ae AMS AS Brad Il 
3 sang fro mead Il 
fqeu AU fea fos oere II 
dH Hats yg fsa fea IABONCECH 
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